USES OF SINOLOGY IN MODERN JAPAN

Joseph P. McDermott

Over the past millenium and a half the Japanese study of China has
come to constitute one of the most fruitful and distinguished bodies of
scholarship that one country has accumulated about another. To Japan
and its scholars, China — its history, its culture, and its institutions —
regularly served as the unrivalled source of models. It provided the ideal
for state-building and often a supreme talisrnan for cultural legitimacy; it
created many durable models for social organization and exported both
productive and prestigious goods to copy. In short, it was a comparative
“other” an educated Japanese could, and did, call upon to criticize,
change, or confirm his Japanese present.

Chinese models, of course, were never universally admired or ac-
cepted. But the breakdown of general Japanese admiration for them
came only in the nineteenth and twentieth centuries due to the twin
pressures of the indigenous Natjonal Learning during the late Edo period
and the Western impact on many aspects of East Asian life. How then
did modern Japanese students of China and its history come to view
Japan’s past and present relation to Chinese culture? What did the
Chinese past, ancient or recent, have to teach Japanese intent on learning
from the West?

In discussing these questions I would like to focus on two pre-war
Japanese Sinologists, Kuwabara Jitsuzo and Nakae Ushikichi. Their lives
and writings merit our attention if only because they exemplify much of
this development of modern Japanese Sinology. Both graduated from
Tokyo University, both spent much of their adult life engaged in detailed
textual research on China, and both made extensive use of Western
scholarship in this research.
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Otherwise, they were strikingly different, and it is these differences

— in family background, professional career, research interests, views of
China and its relation to China, and self-identity-as.a Japanese — that
will concern us here. If Kuwabara’s contribution to the academic and
institutional growth of pre-war Sinclogy was unquestionably the greater,
the sharply altered circumstances of post-war Japan and its Sinology
would lead to a reassessment of these scholars’ overall contributions.
Nakae’s belief that the basic problems of modern China were relevant,
even analogous, to those of modern Japan would gain favor from a
generation made aware that earlier studies of China had too often de-
nigrated China’s past and present so as to honor modern Japan’s path to
empire. .
The contrast between these two scholars may seem 100 glaring and the
judgments too sharp to hold for all pre-war Sinologists in Japan. Such
reservations are partly- justified, if only because several colleagues of
Kuwabara at Kyoto University fall into neither category. But, the choice
of Kuwabara and Nakae for this introductory overview of pre-war
Japanese Sinology is meant to highlight two radically different tradi-
tions in the uses of Sinology in Japan both before and after the war. It
will- serve, I hope, to provide a reliable context for the later studies
that need to be made of the highly learned world of pre-war Japanese
Sinclogy. -

In the early Meiji period many Japanese students of China maintained
their commitment to Chinese culture. In rejecting the claims of Western
learning some considered any compromise as unsuitable, unnecessary or
immoral. By the century’s end, however, Western scholarly techniques
were accommodated, notably in the grafting, after some tension, of
Rankean empiricism onto the tradition of Edo textual studies. And by
the 1920°s and 1930°s the earlier generation’s professed veneration of
Chinese values seemed often to have been muffled by a professional
commitment to footnotes, all thought to be “‘scientific’® and “‘value-
free,” "

At Kyoto University the commitment to this type of Sinology was
most staunchly advocated by Kuwabara Jitsuzo (1870-1931). ‘Histori-
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cal research,” Kuwabara was fond of asserting, “is the ascertainment
of facts”’® His scholarship set out to prove it in landmark accounts of
Chinese relations with Central Asia, Buddhism, the different histerical
development of North -and South China, and the history of filial piety
in China. These studies have yet to receive the attention they deserve
from Western historians, perhaps because their author’s affection for
footnotes surpassed Pelliot’s, For instance, he devoted 18 pages of text
to a study of P’u Shou-keng, the Sung official of Arab extraction who
surrendered Ch’'lanchou to the Mongols in 1277, and backed them up
with 223 pages of addenda, many of them detailed essays in their own
right,. This study’s explicit avoidance of interpretative analysis, if not its
choice of topic, would seem to exemplify Kuwabara’s tenet that the
“ascertainment of facts” through the scientific method essentially
required only a thorough, disengaged examination of historical texts. ™
Analytical interpretation and emotional involvement were actively dis-
couraged lest Japanese Sinologists lose the objectivity considered essen-
tial for the scientific discovery of facts.. Thus were teutonic tomes of
Sinology compiled, seemingly unrelated to Japanese doings in China this
century.

The scientific study of history, conceived and conducted in so naive
and narrow a2 manner, nonetheless had many uses for Kuwabara. Proud
of his ability at mathematics — to him the queen of the sciences —
Kuwabara thought such a “scientific method” was his “‘natural part-
ner.”” @ But he especially appreciated the aid it gave him and his
Japanese colleagues in theijr intense scholarly competition with Western
Sinologists. Only by using Western scholarly methods could Japanese
Sinologists outdo their French, German, American, and English rivals and
win Japanese Sinology and thus Japan the accolades both so richly de-
served.™ By the 1920s and 1930s most Japanese Sinologists were con-
vinced that their Sinology was foremost'in the world, an assessment that
was confirmed by some Chinese scholars, ®

Another use of Western learning for Kuwabara and many other
Japanese Sinologists was the impetus it gave to the creation of a new
sphere of learning, Toyoshi (Orental History). In 1894 during the first
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Sino-Japanese War Kuwabara’s mentor, Naka Michiyo (1851-1908), is-
sued a clarion call for educational reform that his own teacher Fukuzawa
Yukichi would have been proud of. To an assembly of teachers ostensib-
ly summoned to discuss curriculum changes for the middle and upper-
middle schools Naka proposed that the history of foreign countries be
henceforth treated as Western or Oriental (75y@ ) history at all levels of
education. The focus of Toyoshi would be China but, as a major innova-
tion, Korea as well as the Manchus, Mongols, Khitans, and other northern
nomadic tribes would also be studied. The unifying theme would be the
rise and fall of all these states, not just China. So unanimously positive
was the assembly’s response that Naka had Kuwabara write the middle
school book for Toyoshi, a text that remained the officially approved
work for Japanese middle schoolers from 1898 until the mid-1920s. "

In theory, Naka's proposal had much merit. It introduced questions
of China's relations with nomadic states and led to many important
findings about Chinese, Korean, and Japanese history. Its non-academic
message, however, demands our attention. For if our suspicions about
the implications of this educational reform for Japan’s relations with
China are aroused by the timing of Naka’s proposal during the first
Sino-Japanese War, then they are confirmed by a reading of Kuwabara’s
text. Kuwabara divides East Asian history into four periods — the rise of
the Han race, its superiority in the Toyo area, the flourishing of the
Mongol race, and the eastward push of the Europeans. The second
period, China’s hegemony, ends in the late T’ang, allowing Kuwabara to
devote the remaining millenium of Chinese history to Mongols, Manchus,
Khitan, and Westerners. Not a word is mentjoned of the Sung economic,
social, cultural, or political changes, and the Ming and Ch’ing are passed
off as culturally and economically stagnant and politically decadent.
Kuwabara nonetheless finds a way to end the book in the 1870s with
a decidedly upbeat message. He describes, in a very one-sided manner,
Japan’s involvement in Korea and leaves one with the impression that
this step would and should presage Japan’s future dealings with the
stagnant TOY0 and the encroaching West.®

“Objective science” had relegated China to an inferjor position.
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China, or Shina as Japanese came to call it to the displeasure of the
Chinese, was stagnant. For centuries if not millenia it had undergone
no basic change. It could boast of no science, no technology of note,
no logic, no geometry, no democracy, no analytical political thought,
and no sense of progress. Viewed through such “Hegelian lenses” and
Japanese eyes, China became the symbol of everything superstitious,
irrational, and backward that Japan had left behind in its drive to
modernize. ®

Such a commitment to progress, of course, implied to these Sino-
logists no rejection of their imperial past. Shiratori Kurakichi (1865-
1942), the founder of modern Sinology at Tokyo University and
Kuwabara’s teacher there, published seminal studies which marshalled
strict logic to demonstrate that Yao and Shun, the ancient Chinese
sages, were mythical figures. Yet, he believed without question that the
Japanese had descended from the Sun God Amaterasu and that the
Japanese imperial line could be traced back to Jimmu Tenno in B.C. 660.
Shiratori’s pupil, the eminent economic historian of China Kate Shigeshi,
would continue the comparison by arguing that Japan could boast of an
unbroken imperial line, China of only a rude succession of chaotic
dynasties.

Kuwabara held similar views on these issues, but this agreement did
not resolve the dilemma of what China meant personally to him and
other scholars of his generation. This problem.supposedly did not need
to exist, but Kuwabara’s newspaper and journal articles in the 1910s and
1920s disclose his usually silent feelings on this issue. He admits that
Japan was partly responsible for its troubles with China but reprimands
Chinese critics for their one-sided critiques of Japan. In fact, the roots of
the problem were certain inherent and inveterate flaws of the Chinese
race. " With the aid of his extensive learning — something that always
distinguishes Kuwabara from Cold War warriors and others with a similar
penchant for psychoanalyzing a billion people from a foreign study — he
charged the Chinese with jealousy, suspicion, impracticality, conserva-
tism, and a fondness for compromise. If China wanted to have peace
with Japan, what was needed was Chinese self-reflection and self-
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discipline to endble- them to see the error of their ways. Like most
Japanese fond of this remark, Kuwabara was not optimistic.

 What most pains us today about these charges is not that they were
made. Kuwabara could have found many modemn Chinese, most notably
Lu Hsiin, with similarly trenchant views of their countrymen. The sousce
of our pain is rather the inescapable sense that Kuwabara brings to these
articles little human concern for the people he has spent his life studying
and a shallow historical perspective on why these people acted so. To
him these flaws are another set of facts, solid and impregnable; perhaps
it is asking too much of him to expect much sympathy for a people he
has depersonalized and made *““objective.”

Ironically, Kuwabara’s criticisms of inveterate Chinese characteristics
are often triggered by vivid evidence that China and its people were
changing. Kuwabara’s distaste for Chinese nationalism and revolution
was shared by nearly ali Japanese Sinologists as they denounced Chinese
students and intellectuals for abandoning their traditional values for a
hodgepodge of Western slogans.® But Kuwabara excels in the quality of
his rancour. The 1911 Revolution prompts from him a pedantic critique
of the revolutionaries’ factual errors in their denunciation of the
Manchus, Far more explicit was his criticism of student demonstrations
against Japan in the May 4th Movement. "

But Kuwabara’s most notorious antj-Chinese diatribe was his authori-
tative account of Chinese cannibalism. Prompted by his reading of a
newspaper article about some Chinese -executed in Petrograd for selling
human flesh and probably further provoked by anti-Japanese May 4th
demonstrations in China, this fifty page history of cannibalism in China
represented the fruit of five years research. The Chinese, he concluded,
had practiced this primitive barbarism throughout their history, some-
times even because they were enamoured of the taste of human flesh. -
Understandably fearing criticism for this research, Kuwabara justifies this
objective scholarship with the claim that it provides another view of the
Chinese race. ® Kuwabara in fact seems to have become so obsessed with
this topic that according to his son he would frequently pepper his dining
table conversation with talk of Chinese cannibalism. *
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Opposition :to cannibalism and a dislike of jealousy and- suspicion
do. not-add up to positive moral statements. For. this statement. from
Kuwabara we have to wait until the final years of his life, when, casting
objectivity. aside, he wrote his justly famous history of filial piety in
China. Unlike Kato Shigeshi who advocated absolute loyalty to the state
along lines favored by the fervid nationalist Minota Muneki, Kuwabara
preferred a more familial Confucian virtue. Filial piety he defines as
one’s submission to a superior, to a parent, ruler, or husband: .“I think
one is not far wrong in saying that the morality of the Orient is this
morality of submission which at the same time is the morality of
peace.” * Worried that filial piety was weakening particularly in China,
he concludes with the assertion that the promotion of filial piety is “not
only necessary in Oriental countries like Japan and China but good for
Western countries as well.” ® Perhaps we are fortunate that his research
was 50 objective.

After World War I much of this kind of research would be renounced.
Hatada Tadashi would label it history without thought and people, re-
calling how “‘liberated’’ he had felt upon leaving the bastion of such
Sinology at Tokyo University to enter the Research Bureau of the South
Manchuria Railway. * The great- legal historian Niida Noboru would
confess to over-immersion in his recomposition of T’ang dynasty laws
during the dark years of the 1930%s: once, when a Tokyo streetcar con-
ductor asked him at what stop he would get off, he had replied with a
quote from the T’ang statutes. In reaction to such.academicism, Niida
and many other Sinologists after the war would often engage in extended
debates, at the heart of which was their common concern over Japan's
affliction with social and political problems similar to China’s. Niida
would argue that Japan was indeed part of the ““Orient,’” as it knew all
too well its variety of political oppression. When invited in 1953 to
lecture at the palace, he chose to read to the emperor two pieces by Lu
Hsiin, A% Q cheng-chuan and one concerned with Sino-Japanese friend-
ship; T'eng-yeh hsien-sheng — a decision which represented the feelings
of a large portion of the post-war generation of Sinologists. *

This transformation of values can be traced back to certain pre-war
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Japanese Sinologists whose experiences in China had led them to a stance
markedly different from that of academic Sinologists like Kuwabara back
in Japan. Noteworthy in this small and disparate group of Japanese
profoundly opposed to Japanese militarism was Nakae Ushikichi (1889-
1942), a scholar of ancient Chinese political thought and the son of the
noted Meiji liberal, Nakae Chomin. Known only to few Sinologists
before the war, he became for many post-war Sinologists and intellec-
tuals in Japan a model of serious scholarship and moral commitment.

This commitment was all the more impressive since it did not come
easily. During his early years in China Nakae gave every indication of
his dependence on and approval of the growing military and diplomatic
power of Japan in China. Upon graduation from the Department of Law
of Tokyo University in 1914 he started to work in Dairen for the South
Manchuria Railway. A month later, however, he secured the far more
desirable and lucrative appointment of private secretary to Ariga Nagao,
himself a personal secretary to the Chinese prime minister Yiian
Shin-k’ai. The next year Nakae chose not to extend his contract with
Ariga in order to return to Japan to plea, in vain, for his family’s ap-
proval of the betrothal to a Japanese geisha he had come to know in
Beijing. Upon his retumn to China, he married this woman and found
work as a political commentator for foreign language newspapers in
China through his connections with Col. Banzai Rihachifo, the top
Japanese adviser to the new Chinese premier Tuan Ch’i-jui.®

Nakae’s deep involvement in this network of Sino-Japanese relations
was most evident not in his work but in his informal friendship with
Ts'ao Ju-lin. After his days as a student lodger in the Nakae home in
Tokyo, Ts'ao had returned to Beijing and gained great influence advocat-
ing Japan’s inierests and presenting its latest secret demands to the
Chinese government. Ts’so was not one to forget his friends: it was he,
who had recommended Nakae to be the private secretary of Ariga Nagao
and who along with two other former residents of the Nakae lodge,
Chang Tsung-hsiang and Ting Shih-yiian, welcomed Nakae into the lively
political life of Beijing.

With the outbreak of the May 4th Movement in 1919, this easy
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world of cosy collaboration came to an end for Japan, and for Nakae.
The upsurge of Chinese nationalism in the cities made a pro-Japanese
stance increasingly dangerous for any Chinese official. Nakae himself
attracted great public attention, when he risked his life and suffered
injury in rescuing Ts’ao and Chang, then China’s Minister to Japan, from
crowds of threatening May 4th student demonstrators in Beijing.® But
soon afterwards he was to retreat forever from the public eye and what
he would later disparage as his years of “license and abandon.” Hence-
forth, he would devote himself fuily to research on early Chinese politi-
cal thought.

This decision, probably the most important in his life, seems to have
arisen from personal and political concerns. Already in 1918 Nakae had
begun to devote time to scholarly research, and at the start of the follow-
ing year he recorded his determination to continue such reading.® If
then his wish to become a scholar predated his involvement in the May
4th Movement, his subsequent withdrawal from public life without
commenting on this landmark event in modern Chinese history may well
be due to certain misgivings he had about Japanese activities in China at
that time. Certainly, his silence contrasts sharply with the strident anti-
Chinese critiques this movement aroused from Kuwabara and other
Sinologists back in Japan. Further suggestions of discontent with Japan’s
China policy are evident in bhis purchase and reading at this time of
several Western works known for their sharp criticism of Japanese
imperialism. In March 1921, for instance, he repeatedly marked off anti-
Japanese passages in his copy of T.W. Overlach’s, Foreign Financial Con-
trol in China, In the margin of one page he pencilled the comment that
the South Manchuria Railway was “a fine example of capitalism with
imperialism at its core.” ™

Any study of Nakae’s political stance at this time is also obliged,
due to lack of alternative evidence, to examine the other books he was
reading in the early 1920’s., Here too we notice an awareness of his
increasing alienation from the mores of his native society. This change
in consciousness stems perhaps from the growing maturity of an ex-
patriate gifted with an objective eye for judging his countrymen. But
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it comes at a time when such perception would have been stimulated if
not aroused by his country’s involvement in Chinese affairs, anid I think
" it not far from the mark to trace his preference for the seclusion of
scholarship to his already bitter distaste for Japanese political machina-
tions in China. He had come to China with his politics untried and his
ideals untested, He was to retire with his innocence lost, but ultimately
not at the expense of his ideals. '

His growing awareness of a critical self is evident in his well-annotated
copy of RM. Maclver's Community, A Sociological Study. As an ad-
vocate of English liberalism, Maclver argued for the basic divergence of
society from community and for the essential inviolability of ethical
individualism, These views apparently struck a profound chord of
approval from Nakae during his reading of this text in 1925. Passage
after passage — more than in any other surviving volume in his collec-
tion — is underlined, sometimes with special marks for attention in the
adjoining margin. The chapter, *“Unity of the Individual Life™, received
the greatest attention from him, particularly such passages by Maclver
as the following:

In a word, it is always “‘conscience’ — or whatever the inner principle
of action be called — that is the ultimate court of appeal, even though
it err. Because conscience is essentially individual, always, however,
clarified, a particular perspective of the universal. . . .

The inward character of ethical action obviously renders possible an
opposition between the claim of the State as a whole and the sense of
obligation constraining some of its members. ... On the other hand,
it is obvious that cases must arise where the motives inspiring such
obedience cease to bear, where particular conceptions of the public
good refuse to coincide with the State-conception. .. perhaps the
strongest argument in support of the claim of each to obey his con-
science is based on the developing, progressive character of society.
As a community advances on its way it must move from one con-
ception of the end to another. But the recognition of the broader,
or the altered, end does not come as g revelation to a whole com-
munity at once. The way of change is from the smaller to the greater,
the recognition moves from a single individual to 2 whole society. . ..
We dare not condemn the adherence to profound conviction of the
“passive resister’’ of the “‘conscientious objector’ of to-day any more
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than we condemn the great witness of those who in the past through
faith subdued kingdoms.

In realizing the most intimate society, finally in realizing curselves, we
are most realizing humanity, %

- Such moral and political concerns were evident from the start in his
research on ancient Chinese political thought. This choice of topic, he
would later confide, was made a full year before the May 4th Movement,
when he read Georg Jellinek’s Allgemeine Staatslehre, a work that was
destined to exert considerable influence on the political thought of
constitutional liberals 'in Japan during the Taisho and early Showa
periods. In caontrast to the logical formalism that made up German {(and
Japanese} administrative law, Jellinek stressed the historical and evolu-
tionary nature of all political institutions and the necessary role of the
individual and social groups in bringing about these changes through their
claims on the state and its bureaucracy.”

Nakae's notes on this seminal work of Jellinek show him at times on
the lookout for similarities and differences between the European and
East Asian political traditions. His subsequent concern with the nature
of Chinese imperial power, the urban setting of early Chinese states, the
link between politics and religion in ancient China, and the nature of its
despotism are all questions that derive from, or at least were stirnulated
by, his careful reading of this pivotal text in modern Japanese political
thought. These concerns also were probably inherited from his father.
For ChOmin, despite his preference for the French Enlightenment over
English liberalism, shared with Jellinek a concern with the popular basis
of public sovereignty in opposition to the legal orthodoxy of their
countries’ political establishment,

These readings were part of a daily pattern of life Nakae set in the
early 1920°s and continued right up to his final days in Peking in 1942.
Rising at 4 AM,, he would devote the next eight hours to study in
the small house T¢'ao Ju-lin loaned him in the backstreets of the busy
Tung-tan quarter in eastern Beijing. Since his study was funded first by
Ts'ao and the relatively liberal genro Prince Saionji and later in part by
the South Manchuria Railway, Nakae had the afternoon free for leisurely
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walks with his beloved dog Huang in the southeastern quarter of the city.
Afterwards there would be visitors at home, billiards at the Japan Ciub,
and dinner — in the manner of a Ch’ing dynasty genre sketch — in the
evening courtyard with Huang. In his later years he sometimes indulged
in long walks across Beijing to its far western reaches, where under
the shadow of the city wall he would enjoy the desolate loneliness of
T’ai-p’ing Lake. Rarely did he step beyond the border of the wall itself,
even to the Western Hills. Never, despite his later reputation as a “China
expert,” did he explore other areas of China. Beljing, that beehive of a
city with walls within walls, would consume and enclose all his daily life
for the next twenty years. On only four brief occasjons would he return
to Japan, the later visits arousing feelings of dispust normally not as-
sociated with homecomings.

These decades of scholarship were thus a time of solitude, a physical
and emotional expatriation that was doubtless intensified in 1927 by
his separation (and later divorce) from his wife for reasons unexplained.*
In his letters he repeatedly expresses an affection for the quiet routine
of his daily life, pervaded though it is by an inescapable sense of melan-
choly of the sort cne might expect from a monk secluded in his study.

Many conventional Japanese in Beijing not surprisingly considered
him their local eccentric, a solipsist who had “‘gone native,”® But, they
were ignorant not only of his aims but also of important changes that
occurred to Nakae and his scholarship from the mid-1920°s on, especially
after he became close friends with Suzue Gen’ichi in 1924-25. This
highly unusuzal Japanese who became deeply involved in the Chinese
Communist Party in the 1920°s and 1930’ introduced Nakae to many.
communists and other ‘“‘outsiders” formerly aiien to his courtyard
world,® Nakae’s Beijing residence soon became a temporary hideout for
Sano Manabu, Katayama Sen, Chang Yu-yu, and other communist con-
tacts of Suzue’s in flight from warlords and police.® The initiation of
his close personal association with Suzue also coincided with a noticeable
shift in his reading interests to Marxist writings, beginning with Das
Kapital in 1926 and Lenin’s On Imperialism in 1927-28.% Nakae would
never join the Communist party and would regularly cast scorn on
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Japanese Marxists for pedantry and hypocrisy. When told that Sano had
“converted” (fenko) to the Imperial Way, he answered, “Tt would have
been better if he had died in prison.” ® And yet, Katayama recalls Nakae
telling him in the 1920’s that if he had returned to Japan, he would
have joined the communist party and that his own view of history had
changed due to his relationship with Suzue. *

In the 1930’s, as his fame as a “China expert” grew by word of
mouth, there would come from Japan an increasing flow of visitors —
politicians, army men, businessmen, officials, bankers, teachers, writers,
critics, religious spokesmen, artisans, students, right-wing chauvinists,
left-wing refugees, sumo wrestlers, and of course Sinologists, All were
anxious to hear his talk on China and Japan, past and present.® Ozaki
Hotsumi, the intellectual Jater executed by the Japanese police for his
involvement in the Sorge spy case, would admiringly comment that in
his conversation with Nakae he could say things he would never dare say
to others, particularly back in Tokyo.™ As the war heated up and Nakae
finished his final Sinological article in 1933, his life seemed to change.
His conversation continued to range from sports to Confucius, but he
spoke increasingly of Marx, Hegel, fascism, and communism, His guests
became noticeably younger, less Sinological, and often members of the
Research Bureau of the South Manchuria Railway introduced by its head
and close friend, Ito Takeo.® In fact, many influential left-wing intellec-
tuals of post-war Japan forged lasting friendships with him in Beijing
during these years of increasing Japanese involvement in China,

What these visitors admired was in part Nakae’s political insight,
especially his prescience about the outcome of major events. Japan’s
forthcoming war with England he forecast in 1931, after the Manchurian
Incident.® The coming of another world war he foresaw in 1936, before
the Marco Polo Bridge Incident.® Later on, after the war broke out
full-scale in China and Europe, he spoke of Japan’s inevitable defeat,
Hitler’s impending collapse in Russia (while German tanks were besieging
Stalingrad), and even China’s central role in world politics during the
second half of the twentieth century. His judgments of political leaders
were also unconventional and scathing: Hitler, for one, was seen as a
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man incapable of making any permanent effect on his time. “ :

But his friends would remember him best for his refusal to conceal
his intense dislike of Japanese militarism during the 1930s, a time
when such dissent regularly led to torture and a long jail sentence. The
Japanese army he castigated as a bunch of arriviste country bumpkins
raping Japan, China, and their peoples in the manner of the Mongols and
the Saracens.”” Sharp words were also accorded 2 noted Tokyo professor
of law, when he informed Nakae that the Chinese, since they were bar-
barians regardless of how educated they were, should be extinguished
for the sake of “culture.”® In 1937 he had the Asahi Shimbun journal-
ist, Sugiyama Heisuke, shown unceremoniously to the door for ad-
vocating arch-nationalist views. ® And, he urged Ts’ao Ju-lin and Ting
Shih-yilan, then the Ambassador to Japan from Manshukoku, to steer
clear of all Japanese entanglements.*®

Not surprisingly, the Japanese police kept an eye on his mail and his
activities. Spies were sent to his house to ferret out more of his treason-
ous views. A Japanese general in Béijing threateningly accused him of
being “‘a malcontent who lives behind house walls ignoring the Holy
War.” And, some old friends no longer dropped by. “

Such criticism and pressure neither silenced nor subdued Nakae.
Right up to his departure from Beijing to die in a Kyushu hospital
in 1942, he carried on a frank and moving correspondence on the
war with his childhood friend, Corporal Imada Shintaro. In 1937 he
. urged Imada to oppose any expansion of the war, “lest Japan make
Chiang K’ai-shek into another Ming T’ai-tsu,” the fourteenth century
peasant rebel who drove the Mongols out of China to establish his own
despotic dynasty, the Ming.  As the war progressed, and as men in-
creasingly fell at his doorstep to die overnight of starvation, Nakae
kept on sending Imada despairing appeals for its end. Imada, by 1941
the head for strategic planning in Japan’s push west in North China,
seems to have been moved by these letters, and his opposition to T'jo’s
China policy would eventually cause his demotion and exite.

Nakae’s personal opposition to the war went beyond words to affect
his personal activities during the Japanese occupation of Beijing. Small
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and defensive though it was, his resistance at this time reveals a remark-
able consistency in personal integrity matched by few of his countrymen.
He refused to enter the local neighborhood group (tonarigumi) set up
by the Japanese. government of Beijing for mutual surveillance.* He
adamantly refused to eat out.in restaurants during the war and to rewind
his watch to the new Tokyo-time imposed on Beijing by the Japanese. s
Others he said should find their own way of giving only superficial
compliance to government dictates, while preserving their energy to
defend their personal inteprity, at whatever cost, on two or three key
matters. . Such matters, he suggested, might entail refusal to kill a war
captive, post notices advocating the “New East Asian Order,” and quiet
one’s own views.® In 1939 and 1940 Prince Konoe and Japanese mili-
tary authorities twice put him to the test: they offered him influential
government and academic posts. All of these he flatly rejected. ¥ When
invited to lecture on East Asian politics at a government institution along
with a noted right-wing nationalist, he ripped the letter into pieces and
threw them into a spittoon.™

At this point one senses that the legend of Nakae the dissident may be
overtaking the more complex reality of Nakae the man, Reminiscences
repeatedly stress the same personal virtues of integrity and compassion,
as if they alone made up the man. Rarely is 2 dissonant noted sounded in
the chorus of anecdotes devoted to the already settled conviction that
this man was uncommonly good. Two-dimensional anecdotes, however,
are no substitute for analysis, and we are forced to recall Orwell’s wily
warning, “Saints should always be judged guilty until they are proved
innocent.”

To be specific, in reading about Nakae’s life in Beijing questions
often arise but remain unanswered in the more conventional accounts.
What type of Chinese friends did Nakae have other than Ts'ao, Chang,
and other supporters of Japanese militarism in North China? What was
his attitude to the Chinese Communists, particularly after they had
settled in Yenan? Why was his resistance to Japanese militarism mainly
verbal and never aired even in the Chinese press? To what extent did he
oppose all forms of Japanese militarism in China? What were the replies
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or rejoinders of his visitors, particularly his friends, to his critiques of
Japan’s China policy in conversation or in correspondence? What were
his views on the Pacific War? And, last but not leaqt, to what degree is
the view others had of him predetermined by polifical allegiances and
personal ties dating often from mid and late Meiji times when Nakae’s
father was a powerful voice in anti-government circles?

Until these and similar questions are answered, we cannot claim to
have understood Nakae the man. But to stress these doubts and the
foibles of Japanese hagiography is to blame him for the faults of his
admirers. Despite his father’s efforts he was not heir to a great inteilec-
“tual tradition of political dissent. Vocal public resistance to state policy
has had its friends in modern Japan, but its failures have been more
notable than its successes, Moreover, rigid doubt forgets too readily the
crucial fact that as Japanese inteflectual life in the late 1940s emerged
from the moral wasteland of the war years, Nakae seemed to stand out
for the virtually unrivalled courage and common sense he had manifested
in Beijing. On the key issue of his time — Japan’s war with China — he
was judged candid, critical, and correct, three virtues the post-war
generation found wanting in virtually all of its teachers. Thus, although
he had been dead for eight years by the time his scholarly writings
were first published in 1950, his reputation — and in a deep sense, he
himself — survived the war more intact than that of the chorus of leftists
who had converted to the rightness of the Imperial Way or the phalanxes
of writers who had accepted or celebrated the righteousness of Japan’s
“China Incident.”®

Yet, the respect for him from Sinologists after the war was also
respect for a certain kind of scholarly commitment he had demonstrated,
He had drawn upon political and moral values, coming out of Japan’s
modern experience, to shape questions and propose answers about the
past which he and other scholars could use to find meaning in the present
and future. Learning, he said, “‘is dead — if not poisonous — learning
when it suppresses aspirations to deepen our centuries-old sefise of
humanity.”® The search for learning, he insisted, was the search for the
way (z@0), a moral quest that involved the scholar in issues of relevance
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to the past, present, and future.® What this quest required, in addition
to high scholarship, was a sense of humanity, what one scholar of
Nakae’s father has aptly called “a particularly acute form of moral
sensibility . . ., a sensitivity that might even be likened to a moral sense

78 In scholarship it would function as a heightened moral

of pain.
imagination that helped one to locate key questions and to broaden one’s
sympathy.

To Nakae’s non-Sinological contemporaries the nature and aim of his
studies were a mystery, When his communist friend Katayama Sen and
his cousin Yoshida Shigeru, then Japanese-consul in Tianjin, saw his
highly detailed studies of early Chinese thought, such as his essays on the
Classic of Documents and on the Kung-yang Commentary, they ex-
pressed amazement that he could study such ancient and useless topics.*
And to many scholars today his highly detailed textual scholarship would
seem strikingly similar to the fact-laden work of Kuwabara.

His response to such criticism, written in 1934 as a preface to his final
Sinological article, is a profession of scholarly moral and political com-
mitment such as is found in the writings of no other pre-war Japanese
Sinologist. Its sardonic self-effacement masks an assertion of the explicit
relevance of his Sinology to the problems facing the politician Yoshida
and the revolutionary Katayama:

How much more so in the" extraordinary Japan™ of today is it that
writings such as mine do not play the role of even a scrap of alumi-
num or a drop of heavy oil. However, it is easy to imagine that when
the classics still stood as the “universal learning™ in Chinese society,
any Chinese who wrote such things as mine would have probably lost
his head suddenly for the crime of heresy and heterodoxy. Although
my writings are presently viewed as but scraps of wood or strips of
bamboo, T am most grateful that I can write to my heart’s content,

The academic world of today holds that the student of the Chinese
classics should be satisfied if he ends up with a shady plot of rocky
sofl and little yield and that if he is dissatisfied with this, he should
change his field. But so long as he moves a hoe, he can expect at
least a small harvest. Such a crop, of course, I would never say could
feed the general populace. But writings like mine cannot be con-
sidered, in Kant's words, ““completely unrelated to the basic nature
of man,” since they are inevitably the product of the functioning of

v
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a human consciousness. It would be different of course if we could
imagine a non-human life, something completely different from what
we have experienced up to now. But I promptly assure you that even
I, unemployed and lonely as I am, have no time for an interest in
work said to be “imagination for the sake of imagination,”®

Nakae found the link between the past and present in the dominant role
of state Confucianism as the political and intellectual - orthodoxy of
China and Japan. Far from being a dead dogma, Confucianism had so
penetrated the worlds of power and learning that it seemed to Nakae to
be at the root of the political and social turmoil in his East Asjan world.
His work thus represents a prolonged examination and ultimately a
critique of this Confucian orthodoxy.

To understand this heritage and its modern dilemma demanded
detailed textual criticism of the classics. Building on the findings of
numerous k'ao-cheng scholars of Ch'ing times, he made novel and impor-
tant findings about the origins, compilation, and use of the Classic of
Documents and the Kung-yang Commentary. For example, whereas
Naifo had held that the Classic of Documents had been compiled over
time by different groups of Confucians anxious to insert their own ideas
into their political tradition’s oldest text, Nakae found the textual
problems far more complex. Instead of these scholars’ inserting new
chapters in foto, they had inserted sections within the various chapters
at various times in ancient China for various political reasons.”

The understanding of a revised text next demanded analysis and
assessment. Nakae thereby attempted to view ancient China as part of
world history, comparing it explicitly with Greek, Roman, Aztec, and
Mayan civilizations. In addition — and here is where he veers away from
many pre-war Sinologists like Kuwabara — he argues that the analysis
and assessment of the ancient Chinese political thought can be seen most
instructively through a comparison of these texts with the ancient and
modern political writings of Western thinkers. Using Morgan, Jellinek,
Fraser, Le Bon, Hegel, Weber, Marx, Aristotle, Plato, Madgyar, and many
other ancient and modern Western thinkers, he tries to show how and
why Chinese civilization differed from and resembled other civilizations.

China, he wrote in 1929, was an Asiatic society. Ever since the clan-
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state of the Chou had given way to the imperial autocracy of the Ch'in,
the basic structure of Chinese government and society had not altered.
Following the lead of the Marxist L. Madgyar he found that-the four key
features of such a stagnant and Asiatic society were the state’s responsi-
bility for construction work; the independence of villages and all other
settlements (but for a few big cities) from one another and at times
imperial rule; village, local, or central government responsibility for
irrigation works needed for agriculture; and the state as the largest land-
holder in its empire. Only with the arrival of Western capitalists in the
nineteenth century, did this system of government and society, according
to Nakae, begin to collapse. Even in 1929, he asserts, elements of this
system remained strong in villages throughout the empire.®

As essentially an intellectual. historian, Nakae seeks to locate the
philosophical underpinnings of this society, and he finds them in the
outcome of the struggle between the Old and New Text Schools of the
Han Dynasty. As late as 1950 Nakae’s painstakingly detailed study of
the transmission of a key New Text School work, the Rung-yang Com-
mentary to the Spring and Autumn Annals, was judged by a learned
acquaintance of his, the noted Kyoto Sinologist Kimura Eijichi, as the
foremost examination of a Chinese text in terms of its textual criticism,
breadth of knowledge, and depth of interpretation.*” Diverging from
the continuing consensus of J apanese classical scholars (who still relegate
this commentary to a minor status), Nakae takes pains to show the
significance of its origins and reception in the late Chou and Han. He
finds that originally the principal theme of the Kung-vang Commentary
was the revival of an idealized kingly way (odo, wang-tfao). The true king
was to be a sage who regulated human ethics, revered ritual, opposed
war, respected moral worthies, appointed them to government positions,
and enforced a policy of “‘the rectification of names.” This ideal, which
had arisen out of conflicting cails for the veneration of the king and the
repulsion of foreigners, did not derive from a specific social order of the
past. It looked instead to the future. And, in the Han it would be
transformed. Tung Chung-shu in the Former Han read into it the legiti-
macy of the establishment of the Han order and of the power of the
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imperial system. In the Latter Han Ho Hsiu interpreted it even more
freely, to glorify the Han order and its rule as the reign of “Heavenly
Peace” supposedly predicted by Confucius himself. What had begun
as an appeal for moral and social renewal through political revolution
ended up as a solid defense of a social order about to collapse. ™

‘Nakae’s reliance on the concept of an Asiatic society is disappoint-
ing, and his ignorance of Naif’s already published periodization of
Chinese history along roughly western lines is surprising from a scholar
with so many close contacts with Kyoto Sinologists. Yet, for us to
focus on these flaws alone would lead to the neglect of certain key
insights and analyses he has contributed to our understanding of the
twists and turns of the Kung-yang’s textual history. Change — change of
values and institutions — is his abiding concern, even though we have
seen that he accepts the tenets of the ‘““stagnation theory.” He is con-
stantly seeking to see how man consciously shapes his thought to handle
social and political dilemmas. He stresses the eclectic nature of the
sources tapped for the creation of an imperial ideclogy, and he repeated-
ly shows the crucial role of both scholars and the state in the interpreta-
tion and manipulation of the past for the present. The readers in his tale
thus become creators of a living tradition, confirming what we have seen
him elsewhere designate as “‘the product of the functioning of a human
consciousness.”

The import of these views for any student of modern Japanese politics
(as well as Sinology) is obvious, so obvious that one is surprised to see
that early commentators on Nakae’s scholarship have failed to note this
essay’s inherent critique of the fate of the Meiji Restoration and its
political program. Nakae, it should be added, takes care to point out
differences between the original and modern meanings of common terms
like odo and sonno joi. He certainly does not take the outlandish view
that the fate of modern Japan’s first century repeats the Chou and Han
experience of the Chinese. But the questions he asks, the concerns he
demonstrates, and the analysis he richly provides all were bound to raise
serious doubts about the wisdom and fate of any Japanese efforts to re-
establish a kingly way in China or Japan in this or any other century.
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The skepticism his friends encountered in Beijing deeply informed his
treatment of the Chinese classics and, by implication, their use in Japan.
Some of Nakae’s other views on early China — the nature of the city,
the development of a theocracy, the role of a feudal order, and even
attitudes to life and death — proved more readily understandable and
applicable to pre-war and post-war Sinological studies. For instance,
Nakae rejected the facile comparison common then and sometimes even
today between the pre-imperial Chinese city and the medieval European
city. His stress on the urban and kinship base of early Chinese govern-
ment, its dominatjon of the market and the four classes as well as the
absence of any concept of citizenry or political rights initiated an unend-
ing Japanese debate on the nature of the early Chinese city. After
the war certain scholars of traditional China at Tokyo University like
Nishijima Sadao explored these ideas with brilliant analyses of the
city and royal, or imperial, power in early China. But even before the
war historians of a different persuasion at Kyoto University admired
Nakae’s work, Professor Ojima Sukema expressed an expert’s apprecia-
tion of the importance of Nakae’s demanding textual studies,® and the
eminent Sinoclogist Kaizuka Shigeki admitted his astonishment at Nakae’s
originality and his debt to ideas of Nakae he would later often oppose. *
Yet, Nakae’s work definitely does not assure him of the academic
stature of a Naito, Niida, or even Kano Naoki. His research, though
learned and original, was usually too detailed or too textual to influence
greatly the academic discourse of Sinology either before or after the war,
His social analysis also relied on concepts which to most students of
Chinese history represented precisely the pitfalls that inevitably await the
uncritical use of Western thought in research on China. Such an assess-
ment may undervalue the high level of textual analysis in some of his
articles, but it enables us to locate the attraction of Nakae to post-
war Sinologists. He was thought to have bridged those divides of histori-
cal research and humanistic values, of textual criticism and critical
commitment, which other scholars like Kuwabara were judged to have
ignored or misused. His repeated stress on the key role of “humanité”
in social development evoked memories of Confucian-inspired calls for
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greater socijal justice, as professed by his father and house-tutor, Kotoku
Shusui.® But placed in the broader contexts of East Asian and world
history as written by him and some post-war Sinologists this belief in
“humanité” was intended to direct others — the politicians, the revolu-
tionaries, and even the Sinologists — to find in the study of China the
means to transform themselves and Japanese society.

This moral and political evaluation of Nakae rightly noted that his
own assessment of Chinese political thought was profoundly influenced
by Marx’s writings. Four times he réad through Das Kapital with all the
textual skills he had devoted to the Confucian classics.®” ““The head of
one who has not read Das Kapital is the head of a child,” he was fond of
saying,® and his writings on early China, like his analyses of twentieth
century politics, reflect his debt to Marxism as “the highest product of
man’s thought, since it is the most human.””*

Nevertheless, neither Nakae nor his friends ever considered himself a
Marxist, and Nakae’s opposition to the authoritarian strains of Con-
fucianism ultimately draws iis strength not simply from the liberalism
of his father but even more from Hegel! and other German idealists. ™
China and other Asiatic societies, he learned from these writings, were
trapped by their own cultural and philosophical heritage, and Japan
despite its distinct feudal experience and modernization efforts retained
a pervasive Confucian tradition that ensured that it too would suffer a
political malaise. In fact, Nakae often remarked that one had no choice
but to be a physician to Japan’s illness.”” Only a transformation of
human values — in Japan’s case, through defeat in war — would provide
China with the escape it needed.”™ If Nakae then takes a negative stance
towards much of the basic Chinese political tradition, he nonetheless
views this culture and its national character not as fixed psychological
attributes in the manner of Kuwabara but as human values shaped by
history and thus with an inherent potential for change.

Sinology, its values, and its uses also could undergo change. Japanese
Sinologists from the late Meiji to the 1940s employed Western critical
research methods, first to dethrone Sinophilic Chinese learning, and
eventually to define and preserve “East Asian™ values. The Central
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Kingdom, they learned from their studies, had become the central
culture. Deracinated of its foreign origins, this culture readily became
the preserve of Japanese national and self-identification. Dehistoricized,
it was deemed to possess permanent truths which might be ignored only
at the risk of social disorder, a iesson Chinese history itself, be it in
the present century or since the Yilan, was thought to signify. De-
personalized, these truths were found in ancient classics detached from
their original society. By divorciné Chinese culture from China, from the
nation and its people, they persuaded themselves, if not the Chinese, that
they were the heirs to that high culture. And yet, the ‘““‘China problem™
so often mentioned in the 1920s and 1930s was found in the mainland
alone.

For Nakae and most post-war Sinologists China was no longer the
central culture. It had yielded that place in human, and Japanese,
history, to the vague but dynamic entity known as the West. Yet, China
remained somehow central to their intellectual and moral lives, if only as
a problem. Nakae identified that problem in the political values and
institutions the two cultures had long shared. His stress on the common
dilemmas, on the place of both cultures in world history, and on the
impact of political values and institutions in shaping a common heritage
would win approval from the post-war generation of scholars despite
their greater interest in the economic features of the common past. The
history of China, many of these men determined, would henceforth be
used to criticize, not flatter, the ways of modern Japan.

Several decades of such criticism have come and gone, and by now its
appeal has abated. It retains its staunch spokesmen, some in elevated
places, if only because of their stance towards politics and personal rela-
tions inside Japan. But -its inadequacies are increasingly noticeable,
refuted less by scholatly tomes than by China’s ongoing volte-faces and
Japan’s rapid economic growth and resultant self-satisfaction. Japan, it
would seem, has more to teach than to learn, Moreover, compared to
the shared research agenda of earlier generations, the research of younger
Japanese Sinologists shows today greater variety but less focus and
innovation in understanding China’s relation to their nation’s past.
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But, if there is any immediate insight we can extract from the writings
of Kuwabara and Nakae, it is that this scenario is surely not the end of
the story. The state and politics in East Asia, past or present, are not
going to wither away. Batches of economic statistics cannot undo the
tragic conflicts in modern Sino-Japanese relations. Amnesia about this
platitude may prove popular in Japan, especially as the two Japans
represented by Kuwabara and Nazkae pass away. But the rest of East
Asia, particularly what is now being designated *“‘the Confucian cultural
sphere,” will certainly prove less forgetful, The resulting tension between
Japan’s self-image and its neighbors’ perception of Japan thus promises
to keep alive the terms of the Sinclogical debate about China and Japan
we have discussed here. If this continuing argument is informed by new
sets of critical and self-critical questions, Sinology then, fortunately or
otherwise, will have retained its uses as a thorn in the side of modern
Japan.
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Manchuria Railway. His friendship with Nakae led to an immersion
in elite Chinese culture, rare for a Japanese in his time and particu-
larly unusual for one of his political persuasion. He would learn to
write T’ang regulated verse, brush literati sketches, become friends
with Ch’i Pai-shih, and at times don a scholar’s gown. Confined to
a Manchurian jail for eight months, he passed his time reading
Chuang-tzu and other Chinese classics. He would die in Beijing
in 1945 shortly before the end of the war (Ibid.; Shokanshit : 429-
47). .
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Ibid.;and, Hito: 225.

Ibid.: 225; Ningenzo ; 87; and, Shokanshi : 442, Konoe also wanted
to meet Nakae to “‘hear his opinions’; Nakae never replied (Nin-
genzo . 312).

Ibid.: 87. Cf. aiso, the rude treatment accorded the representative of
the education section of the Hsing-ya-yilan who came to Nakae in
1939 to learn his opinion of certain popular music intended to
“improve Sino-Japanese friendship” (Shokanshu: 157).

We should also note that Nakae planned to write ““A Report to the
Japanese People™ so critical of the Japanese government that it was
bound to land him in jail. But illness interfered and death kept him
from this book as well as another he tentatively entitled History and
the Individual (Ningenzo: 313; Shokenshu: 442). Moriya Norio
says that in 1937-38 Nakae claimed that the Japanese had no choice
but to win the war in East Asia if they were to survive as a race
(Hito: 212). He attributed this belief to Nakae’s patriotism. If his
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paid little attention to Madgyar’s and other foreigners’ interpretation
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