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India attracts us by her sharp contrast between the new. and the old. She has, on
one hand, accomplished high level of industrialization and economic development.
She has, on the other, retained old, mystic heritage : Hindu beliefs and caste system,
People still adhere to their unique views of life and of the world, being visible and
invisible, real and imaginary. The views frame the rules which govern their self-
identity, family and society. In this symposium men and women in an agrarian and a
fishery village are illustrated in the actual conditions of swing between the new and
the old.

The Sinhalese in Sri Lanka share the similar problem. Hindu faith is here subor-
dinated to Buddhism, but the caste still survives. Moreover, market economy, tea
industry and urbanity develop newly sharp cleavages among the local residents. Bud-
dhist faith and practices need to work out for community integration.

Dr. Charles W. Nuckolls, Dr. Janis. B. Nuckolls and Dr. Yasushi Uchiyamada
spent many years in South India,_being engaged in their anthropological fieldworks.

Other speakers have lived in local communities in Sri Lanka individually. Every
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speaker has learned the actual ways of living among the residents in grass-roots level,
Four speeches were given in English and three were in Japanese (translated into

English).
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Speech 1 Summary
Two Beautiful Untouchable Women
Sexuality, Desire and Becoming at the Margins

Yasushi Uchiyamada

This is a tale of two love stories of untouchable women. One is alive; the other
has been dead for many years. The first heroine Lilli is a widow and “prostitute” in
her mid-fifties, a neighbour of mine when I lived in a village I call “Nagarajanadu™ in
Kerala, South India in 1992-93. The second is goddess Kali, enshrined in what used
to be a forest in a neiéhbouring village Pavumba. I collected fragments of stories
about these two untouchable women when I returned to Nagarajanadu for six weeks
in May-June 1996 and three weeks in August 1997. The two heroines have many
things in common: they are untouchables; both of them are concubines of high caste
men; both are beautiful and dangerous. What I shall #ot do in this paper is to link the
life of an untouchable woman with a myth of a goddess 50 as to reveal the homology
between the two: to place structure above desire; to look for the origin of manifesta-
tions. 1 attempt to follow the flow rather than analyse; to follow the itinerant “becom-
ing-women” who cross several boundaries, realms and hierarchies. These women
will not be confined within the grids of a binary purity-pollution cultural logic and a
Dumontian social structure, Instead of concluding the discussion with a cogent analy-
sis, I present a performance of an old untouchable female beggar, who I encountered
at the Pavumba-Kali temple, for her cryptic bodily movement seemed to be pointiné
at a qualitatively different way to understand becoming at the margins. I am con- -
vinced that the static “ritual reversals” theory of Max Gluckman and its variants,
such the Dumontian “replications at the bottom” theories, or the “model and copy”

theory of Clifford Geertz, cannot effectively explain the creative flows of becoming

~
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at the margins. I am equally unsatisfied with the early “Subaltern Studies” which
presumed an @ priori “autonomous domain” at the bottom, for, as I have discus;sed
clsewhere, the power of marginal peoplc is feared by the politically powerful pre- ]
cisely because it is generated and exercised relationally. Nor is the recent overem-
phasis of perforxhanqe satisfactory. What I do hereafter is paradoxically not very
different from what I am not supposed to do on the surface of it, I merge the lived
desires of untouchables and a becoming myth of a deified untouchable concubine in .
a roundabout way. What is yet fo be explained, however, is a body of desires that
drives the “becoming-women” at the margins. I end this modest and partial attempt
to follow the trajectories of the “becoming-women” at the margins with the follow-
ing question. How does a body of desires, which is constituted by mutually related
psycho-biologically generated desires, mythico-historically generated desires, and
socio-positionally generated desires, drive‘:,‘ limit and transform the overdetermined
processes of becoming at the margins? (The paper will appear in Papataxiarchis, E.,
M. Stewart, and S. Day (eds.) The Lilies of the Field: comparative essays on au-

tonomy and marginality. Westview)
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Speech 2 Summary
Women in Sri Lankan Buddhist Fishing Village
Fumiko Takakuwa

Women’s activities in productive works have so far been discussed from the fol-
lowing view points: 1)women’s social'and economic participation in fishing, the di-
vision of labor and the different views of labor between men and women, allotment
of gender roles in a specific contexts as a fishing village, in particular, where
women(especially wives) have to make decisions on account of men’s absence for a
long period of time, and 2)the ritual meaning of women’s participation in fishing:
women’s sexuality which is believed to lead men to a good or a bad catch, safety or
accidents in their fishing.

In the villages of Sri Lankan beaches men are engaged in fishing for earning in a
livelihood. Women do not go fishing but they also take part largely in the domestic
econcmy of fisher-families. These women’s conducts are based on the norm or a
principle which is prevalent not only in Sri Lanka but widely in Scuth Asia, For the
first, it assures a woman’s life (propitiousness) safely, by her parents till her getting
married and by her husband after their marriage. Secondly it makes a woman to get
married with a man and to give birth to their children: it lays the responsibility on the
woman to her marricd-in family as a wifc and a mother. Thirdly, then, it imposes a
duty on a man to protect women as a father, a brother, and a husband concurrently.

The ideal permeates widely in the basis of the conducts of people in the fishing
villages. In actuality, however, their conducts vary in the individuoal villages on ac-
count of the instability of their incomes from fishing. Moreover, a change has taken
place in their recognition of gender because of recent implementation of the fishery
improvement policy, spread of the higher education and multiplying varieties of jobs.
Among the Catholic fisher-families, who live in the beaches from the West to the
Northwest, wives turn their husbands’ catch into cash. On the other hand, in the
South, where the Buddhist fishing families are the majority of population, women do
not touch any fishing-related work. They, instead of that manufacture coconut fiber
{(coir) into a rope and raise a stable cash income for their families. Even though they
differ in their engagement in fishing activity, in these two regions of Sri Lanka,
women’s labor is assigned part of their responsibility as wives and mothers, in other
words, a part of their management of the domestic works.
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The ideal “protection of women by men”can, moreover, be scarcely accomplished
on account of the instability which is an unavoidable attribute of fishery. In the southern
region women have, accordingly, relied so far on expanding their network in order to
achieve sccurity and heuse management. Through this female network the Buddhist
women buy coconut fiber and trade manufactured products, namely, ropes. Husk pits
at the beach for soaking husks, are inherited from mothers or bought with dowries.
Moreovet, women collaborate with one anather in daily life through their networks.
A woman has to join a grouping and a network so that she may manage the domestic
economy of her family. She also has to take care of her married daughters, who
repeatedly receive financial assistance from their mothers even after getting married
on account of the rules of endogamy and uxorilocal residence,

Women in the fishing villages are under impact of the current changes. Receivers
of the higher education prefer “clean” desk works to their conventional labor. In
reality, however, women could scarcely be assured of “clean” wageworking because

_of the structural problem of instability in employment in the Sri Lankan socicty.
Moreover, a particularistic ideal of “women under the man’s guardianship” has be-
come prevalent to make women confine preferably to their domestic works in their
houses. The ideal could, however, be fulfilled solely in the middle class, urban fami-
lies. In eonsequence of spreading the ideal married women become dependent finan-
cially on their mothers for a longer period. The strength of a mother and her danghter’s
tie also begins to give influence on the daughter’s activities and her economic suc-
cess. The ideology of gender and sexuality have been reinterpreted in accordance to
the changes of the S1i Lankan society. Another change has also emerged between the
people of different generations. The implementation of the fishery improvement
projects has, on the other hand, created a status differentiation. These current changes
have eventually cffccted on and innovated the women’s networks in the fishing vil-

lage.
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Speech 3 Summary
Gender, Work, Empowerment: Working Women in Rural Sri Lanka
Yoshiko Taniguchi

We learn a lot from the women's activities for generating their income so that
they may overcome rural poverty and may satisfy the basic needs which are essential
to human life. It is very informative to study the gender structure which is the current
issue implicated in the field of “ Women in Development” and the empowerment by
means of labor.

In the Matara District of southern Sri Lanka, Integrated Rural Development
Program has been implemented since 1979. The local residents participate posi-
tively in the planning and pursuing the projects. Under the same scheme some smailer
scale multi-purpose development projects are undertaken concurrently at those ham-
lets in which residents live, in particular, at low standard of living.

I visited one of these unfavorable villages, named KS in 1990 and in 1997. At
the village X8, the reral development projects were implemented in order to build a
nursery, to improve their houses and to plant tea trees in the yards of their home-
steads. Adding to these activities, women also collaborated to run their own busi-
ness; manufacturing used paper bags(cement containers) into brown colored enve-
lopes, knitting socks and caps for babies with woolen trashes, stuffing tiny bags with
a variety of seasonings, sewing clothes and shattering granites into small pieces which
were sold as construction materials.

Women normally start discussing to improve their living conditions in a group as
many as ten members or s0. They assembled once a week or every other week so that
they might collect money for a reserve and might render individual members to focus
on a specific business to run by each of them. When every women was ready to
undertake her business, she borrowed the reserve by rotation to start or to enlarge
their business,

After baving established her business, a woman could be recommended by the
social worker to borrow a small sum of money from one of the credit organizations.
The social worker is called Samaja Nyamaka, and is in charge of organizing women’s
groups and improving their activities. The women of the same group were in respon-
sibility collectively to clear all of their fellow member’s debts. This, however, en-
abled each woman to borrow moeney without offering any mortgage, and with inter-
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est at a Jow rate. :

The criticism is leveled in many points at the women’s activities in terms of
persistency, accompanying economic effects, or overworking. Those Relativists,
who highly appreciate the muitiplicity of cultures, accuse the development projects
that those projects compel the rural residents to follow one-sided European value of
the Madern Era such as elevating women’s status or removing the segregation led by
the female sex. Atleast it may be a reasonable criticism that those projects could
hardly “alleviate poverty”, for most of the participants would not be able to do much
for increasing their cash incomes. Someone even blames those women’s entrepre-
neur movements for its “imposing heavier burden on women™.

The last criticism is, however, irrelevant to those women living in the village
KS. They joyfully and brightly talk their self-confidence, satisfaction, stimuli, and
usefulness of the information newly acquired. Those women have confirmed their
self-confidence because they can earn cash from their own business and can spend
the money to buy their children’s ¢lothes or school supplies without any interfer-
ences by anybody. They are content with their having more influential voices on
their domestic affairs among their families. Those women are given stimuli while
they talk together with their group members. They are also given valuable informa-
tion by the civil servants who are engaged in the extension works. Those women’s
merry, bright talking show their joy and vitality either of which any objective analy-
sis or evaluation of their activities can scarcely make clear,

The women’s power and status at the village KS is relevant to the specific con-
texts that the village was established in 1961 under a resettiement scheme, and the
settlers were married, landless people whio differed from one another in their birth
places, jobs and the caste affiliation. Being heterogeneous in their culture and lfack-
ing money, the settlers at the vacant land could not help but collaborate with each
other for improving their standard of living by self help. Moreover, they could achieve
a sense of solidarity among the residents and intensify the integration of the village.
In this sense, the development projects of rural infrastructure are not any one-sided,
top-down projects as those cultural relativist worry, but exactly correspond to the
actual needs of the local residents.

The activities of female entrepreneurs eventually afford an opportunity for the
women to undertake the voluntary collective activities which are socially and finan-
cially appreciated, namely, the activities in which-women are given an authority and
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responsibility as the members of a group and can yield social and economic values
such as, first of all, some cash income which can be spent for anything. Those women
have not ever coliaborated to work in pursuance of the activities mentioned above on
account of the existing gender structure in the local society. It is really meaningful
that those women, who are well acquainted one another, have assembled repeatedly
almost for ten years, have shared urgent and foreseen problems, and have carried out
positively their works of production.

As a summary, [ may conclude that the following four points are vital for the
rural women, who participated in 2 development scheme, to be empowered: 1) one’s
labor is evaluated in a form of the material reward. 2) one is able to deal freely with
the reward, 3) one shares with the others the experience to express oneself in public
and appreciate the others’activitics, and 4) one collaborates with the others having a
clear aim and definite decision so that everyone may pursue one’s assignment indi-
vidually.
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Speech 4 Summary
Vesak Festival in Colombo and the Sinhalese Nationalism
Toshio Shibuya

The Sinhalese Buddhist merchant capitalists began to increase at Colombo which
used to be the society of English and Christianity under the British colonial rule. The
first Buddhist temple was built in 1806. The Buddhist revival was beginning in the
coastal area, They were including the establishment of the Amarapura sect and the
Ramanna sect, and, building monastery schools. In 1880 H. S. Olcott of the Theo-
sophical Society came to Sri Lanka, and joined the Buddhist revival movement. Soon
after that, the Buddhist Theosophical Society was established in order to build Bud-
dhist schools and to promote education based on Buddhism. The Vesak Festival was
attached importance to, and was reorganized into a higher festival so that it might
cope with the other religions such as Christianity and so forth. Olcott succeeded in
making Vesak a public holiday and he pursued a variety of ideas on the model of
Christmas. In reality A. Dharmapala, an Olcott’s assistant, took the initiative in car-
rying out these ideas. The decoration now called Vesak kuduva originated from an
imported lantemn. In 1889 Olcott went to Japan with Dharmapala, who brought back
a Japanese lantern on his way back by sea. The Sinhalese news paper, which was
issued by the Buddhist Theosophical Society, started to advertise the Japanese lan-
tern from the following year.

In the meantime Dharmapala was establishing a base of the Sinhalese national-
ism referring to the Mahavamsa: the island of Dharma, the island of lions, and the
island of the Aryans. In the book the full moon day of the month of Vesak was made
the day of Buddha’s birth, Enlightenment and the death, the day of Buddha’s third
vigit to Sri Lanka, and also the day of landing at the island by Prince Wijaya who
established the Sinhalese dynasty. Reorganizaing the Vesak Festival was consequently
closely connected with formation of the Sinhalese nationalism,

The leaders of the Buddhist revival momevement attampted to revitalize Bud-
dhism and the ethnic consciousness, by directing te carry through a greater celebra-
tion of the Vesak Festival. The celebration, in which streets were positively made use
of, was the tactics to thrust the evidence of Buddhism and the Buddhists at Colombo
to the other ethnic and religious groups.
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Speech 5 Summary
Poya, Puja and Sharamadana . Buddhism and
Rural Development in a Sinhalese Village
Motoyoshi Omori

Buddhist Values and Welfare of Farmers

Dedication to Buddha is the cue to understand the thythm and meanings of daily
life in a Sinhalese village. Dedication ordinarily consists of attending monthly full
moon festival (poya) , cooking meals for monks and joining volantary, collective
works.

Poya is the national holiday and the Buddhist need to quit any secular working
and to spend all the day and the night in a temple, listening to edifying sermons,
reciting scriptures with monks and sitting at the compound of the temple. Every day
laymen prepare food to bring to a temple. The Buddhist law (Dharma) prohibits
monks to cook themselves. The member families by turn cook and bring food to the
temple. ) '

Monks visit member families regularly on the occasions of anniversaries of the
dead, funerals, weddings and building a house. Farmers also ask monks to visit them
for healing diseases and for blessing rice plants. Member families serve meals to
monks at each visit or later. Villagers sometimes assemble to raise a fund at a monk’s
request on reparing temple facilities, for which every member family makes a small
sum of monetary contribution,

The members willingly work together by extension of their activities connected
with the temple. They collaborate to improve the infrastructure of the local commu-
nity such as wells for cooking water, canals for irrigation, meeting halls, nurseries,
roads and bridges. The spontaneous collaboration for public welfare is called
sharamadana.

The Buddhist value supports all these contribution and collaboration of the rural
inhabitants, Attendance at the poya means layman’s dedication to Buddha, sparing
any secular activity. Serving meals to monks equals to donation(puja) of food to
Buddha. Voluntary labor services are also deemed to be self-sacrifice done with grati-
tude for Buddha’s immense favor, All these faithful conducts lead the person to bet-
ter life not only in this world but also in the other world, namely, afterlife. The Sinha-
lese call the dedication “making merits”.
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Buddhist monks help to increase integration and cohesion of the local commu-
nity. The caste ideology serves the people from any exchange of food or of spouse, or
even from free contacts in daily life. Lower ranked caste people in common suffer
from a variety of social segregation. However, monks accept food from any person
regardless of caste and pay a visit to any family at a request. Moreover, every family-
can attend the poya festival and the members” assembly at the village teraple. All the
residents are expected to join the collective activities for rural development. The
* Buddhist value, in consequence, makes up a lot of clefts which have developed along
the different caste categories of the villagers.
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Speech 6 Summary
“Concepts of Self in South India and the United States”
Janis Nuckolls

This paper concerns concepts of self in English and Telugu, and in particular,
notions of possession and projectibility. The language of “possession” is extremely
rich in English, even though we do not normally think of it that way. We speak of
normal consciousness and control of the self by the subject as the possession of self
by the subject. Lack of normal consciousness and lack of control of the self by the
subjelct is the loss of the self by the subject. Projected consciousness and control is
the possession by one person’s subject of another person’s self. Thus, we can say, I
must have been possessed to say something like that,” “I was seized by an intense
longing” “He won my heart,” “It was the bottle talking,” and so forth.

A model of personhood, divisible and projectibie, is thus inherent in the way we
talk about ourselves. We cannot escape it, and much of Western philosophy consists
of reproducing over and over again this same metaphorical siructure. It is odd, then,
that witha languagc so rich in structures of this kind, we take so little advantage of it.
That is, despite a language very rich in possession metaphors, there is actoally very
little belief among Americans in spirit possession. There is a similar problem with
Telugu, a language spoken in Southeastern India. In Telugu the language of the divis-
ible self is robust but Jittle used to talk about possession phenomena. People talk a lot
ahout possession, in other words, but not using the language of the divisible and
projective self.

This paper is about the relationship between language and culture, and challenges
the view that the one directly reflects or represents the other. But what is the relation-

ship between the two, especially when it comes to expressions and beliefs about the
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self. I examine this question, first with reference to the linguistic evidence, and then

by considering the connections between language and desire,
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Speech 7 Summary
“Paradox in South Indian Divination and American Psychiatric Practice”

Charles Nuckolls

Recently the Dravidian kinship system of South India has been characterized as
an ideal never realized in practice, and therefore fundamentally “incomplete” in its
own terms (Trawick 1990). Men give up their mothers and sisters, and women give
up their fathers and brothers, but the principle of cross-cousin marriage promises a
return of the relinquished, if not directly then through sibstitution in the next genera-
tion. The woman given in marriage in one generation is returned in the next, and the
brother and sister divided by their marriages to different spouses are reunited in the
matriage of their children, It is a very neatly symmetrical system, at least in theory.
But it never can be achieved, and thus the system shapes or gives rise to desires that
are never met fully or on time. South Indian kinship is not a static form upheld by
shared rules, but a process maintained by unrelieved tensions, “its cyclicity that of a
hunter following his own tracks” (Trawick 1990: 152).

‘What is desire in.kinship, such that making it unfillable sustains the dynamic of
cross-cousin marriage generation after generation? To pose an answer, we first must
dispense with the notion that kinship is a set of prescriptive rules or higher-order
structural imperatives. Inividuals in South India do not marry their cross—coﬁsin sim-
ply because that is the preferred arrangement, or because (at sorne higher level of
generality) cross-cousin marriage sustains long-term alliances between intermarry-
ing clans or lineages (Dumont 1970, 1979). Most people, in fact, are quite clear on
this point: They marry their cross-cousin because they want to. While it might be true
that a desire of this kind is the consequence of a relational pattern, the one following

the other as motivation follows structure, this explanation is too simple. It assumes
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that any pattern, if it represents “tradition,” naturally and inevitably generates the
desire to folfill it. But desire is more complex than that — and this we know not just
from Freud, but from social psychologists whose vocabulary for discussing the com-

"o

plexities of desire is exceedingly large: “ambivalence,” “dissonance,” “splitting,”
“rationalization,” and “inner conflict,” to name just a few (see Festinger 1971 for an
excellent review).

It is not coincidental that the vocabulary of desire is rich in terms which assume
the importance of emotional conflict. “*Ambivalence” and the rest all refer to experi-
ences of opposition, beginning with the one surely most human beings share: the
wanting of things which are in conflict with each other. We cannot have both, yet we
want them at the same time. Such wanting is most apparent, perhaps, when the de-
sired objects are other human beings, since there desires are not simply one-sided but
double, and therefore very complex. The most obvious case in point is the human
infant. He or she desires “attachment,” as Bowlby (1969) suggests, but must come to
terms with the fact that the desired other (beginning with the mother) is not always
available. One response is to construct a memecry of the desired other, a “selfobject”
as Kohut (1970) termed it, which can be called up during the other’s periods of ab-
sence. Sometimes this is called “introjection.” Another is to “split” the desired other
into two parts, one representing the beneficent “good half,” who is always aVailaBle,
and the other represeting the maleficient “bad half,” who withdraws affection and
leaves. Both strategies, if one may call them that, are co}nplex responses to desire,
and reveal that desires are often deeply conflicted. But conflicted desires are also
dynamically productive, as Obeyesekere (1981, 1990) has shown, since introjection
and splitting can motivate cultural symbols, such as the symbol of the mother god-
dess in South Asia. The goddess is typically dual, split into two images, one represeting

the “good mother™ and other the “bad mother” (seé also Kakar 1981; Nuckolls 1993;
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Obeyesekere 1984). This is not to reduce the symbol to the workings of the dynamic
unconscious, or to replace cuiture with psyche, but to call attention to the fact that
symbols and meanings necessarily implicate desires, and that many deeply felt de-
sires are also conflicted. '

Putting “desire” at the center instead of at the periphery of kinship is anthropo-
logically new, and different from other approaches which, these days, tend to empha-
size “power” and define kinship according to the strategies encoded in roles for the
acquisition or maintence of political positions in a field of limited good. Bourdieu,
for exafnple, considers marriage rules socially disseminated “lies,” whose purpose is
to conceal the symbolic effects of strategies forced on people by economic and po-
litical necessities (Bourdieu 1977: 43; sez also Kratz 1994; LiPuma 1983). It is not
the purpose of this paper to criticize these approaches, but to consider a crucial miss-
ing item: Desire in kinship.

In this paper, I describe. the dynamics of social paradox, frustrated desire, and the
ambilvaneces it gives rise to. Then I trace the consequence of social paradox for the
divinatory system, a system in which people trace the causes of misfortune to dis-
rupted kin relations. Finally, I make some comparisons to American psychiatry, a
system as deeply riven by paradox as South Indian divinaticn, and strongly implicat-

ing ideas of gender.
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